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For this is to me as Noach's flood (Yeshayahu 54:9).

#

- *hazal interpret this verse as implying that the flood was caused
N by Noach’s shortcomings. The shortcoming alluded to is that
Noach did not pray for the world to be spared the ravages of the
flood and was therefore responsible for its destruction. Why, indeed,
didn't Noach beseech God not to obliterate all of mankind? Noach
aved and labored day and night with superhuman effort and
ndurance to tend to and to preserve the animals in the ark in order
nsure the continuity of the world [see Tanchuma Noach 9]. Could
e that he did not care about the rest of humanity?
ne could possibly answer that Noach’s decision not to pray
mmed not from a lack of concern for humanity but rather from
knowledge that his prayers would not be answered. This reply
Id be supported by Rashi (Bereishis 18:32) quoting our Sages who
ate that Avraham did not pray that Sodom and Gemorrah be spared
he merit of eight people, for the occurrence of the flood showed
t‘h‘?i_t‘ the merit of eight people, ie, Noach, his three sons and their
ves, did not suffice to save the world from destruction. The
stion then really is: Since Noach knew that his prayers would not

" be answered, why was he held responsible for not praying? Why
demand of him an exercise in futility?

“m
an, by nature, is a selfish creature. Even in his rela-

tionships with others he tends to focus primarily on himself

or, at most, on his self-colored perception of his. fellow.
“Love” is the endeavor to transcend this intrinsic selfishness
and truly relate to one's fellow, to be sensitive tg_and de-

voted to his needs as an individual distinct of oneself and

. one’s own stake in the relationship.

Love is not only about caring and. giving but also about
"influencing. When the Torah commands “Love your fellow
as yourself,”" it does so in the context of the obligation to
rebuke him if he is behaving in a negative and destructive
. manner—the immediately pregeding verse reads, "Do not
hate your brother in your heart; rebuke your fellow..."” No
one would stand by as a loved one suffers hunger or is
threatened by violence; no less so, if one sees his fellow suf-
fering from spiritual malnutrition or moral blindness, he
must make every effort to reach out to him, to enlighten
him, to_offer guidance and assistance. Thus the Torah in-
structs, “Do not hate your brother in your heart”; do not
succumb to the all-too-prevalent reaction to the wrongdo-
ing of others—conterpt for the “sinner.” Instead of de-
spising him, respond with concrete and pragmatic steps to
cure him of his spiritual ills. Rebuke him, by word and ex-
ample, with sensitivity and loving concern, and assist him to
rise to his true, quintessential state of goodness.
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£ And Enoch walked with G-d. Then be was
no longer, for G-d bad taken bim,

Genesis 5:24

o For the hundred and twenty years that
Noah built the ark, be rebuked the people
of bis generation to return to G-d.

Midrash Tanchuma, Noach 5

¢ And Abrabam approached [(Gd]: “.If
there be fifty righteous men in the city,
would You also destroy and not spare the
place for the sake of the fifty righteous that
are therein? It behooves You not to do such
a thing, to slay the righteous with the
wicked... shall the judge of the universe not
act justly?”
Genesis 18:23-25

_D And Moses returned to G-d and said:
".:.Now, if You forgive their sin—; if You
will not, erase me from the book which You
have written.” ’

Exodus 32:31-32

T .

Tlte selflessness and the influence of love are proportion-
ate to each other. As this overview will demonstrate, the
more selfless are your relationships with vour fellow, the
more_extensive your influence upon him will be. Con-
versely, the more your vision of your fellow and vour in-
volvement with him is defined by your self and its self. .
colored perceptions, the less he will respond to your efforts

on his behalf. . 5

&

An exploration of the history of humanity, as recounted in
the Torah, reveals four figures who personified four differ-
ent points of reference on the relationship between self and
fellow. Each of these individuals was considered the most
righteous of his generation. Thus, their lives can be seen to
reflect four stages in the spiritual development of human-#
ity—four stages in the movement from the instinctive self-
hood toward the complete abnegation of self and self-
interest in relating to others. h
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The first of these four outstanding individuals was
Enoch, a great-great-great-great-grandson of Adam, who
was bom in the year 622 from creation (3139 before the

" common era). By his time, humanity had abandoned the
One G-d of their fathers and had succumbed to idolatg!?;
and pagan perversity; only Enoch still “walked with G-d.
But Enoch’s righteousness was wholly selfish: he was preoc-
cupied only with the relinement and perfection of his own
spiritual self. The Midrash even relates that, for many years,
he disassociated himself from his corrupt generation and
secluded himself in a cave.

Not only did Enoch fail to have a lasting impact on his
.~ society, but he was ultimately in danger of being i.nﬂuenced
by their cotrupt behavior. This is why Enoch died at tbe
“tender young age” of 365 (compared with the 900-y§ar hfe,
spans of his contemporaries): “G-d took him to Himself
before his time, lest the only righteous man of the genera-
tion also be lost.* For such is the relationship of an individ-

‘This also explains a curious aspect of Noah's efforts to
reach out to his generatior. When the Flood came, Noah
d his family entered the ark—alone. His 120-year cam-

" paign yielded not a single baal 1 teshuvah (repentant)! Per-
- haps public relations was never Noah's strong point, but
_ how are we to explain the fact that, in all this time, he failed
- to win.over a single individual?

But in order to influence others, one’s motives must be
pure; in the words of our sages, “Words that come from the
heart, enter the heart.” Deep down, a person will a[wavs‘-_,_
sense whether you truly have his interests at heart or you're

filling a need of your own by seeking to change him. If your
work to enlighten your fellow stems from a desire to “do the

right thing”—to observe the mitzvot to “love your fellow as
yourself” and “rebuke your fellow"—but without really car-

ing about the result, your call will be met with scant re-
sponse. The echo of personal motive, be it the most laud-
able of personal motives, will be sensed, if only subcon-

ual with his environment: there is no sustained equilibrium.

sciously, by the object of your efforts, and will ultimately

Where there is contact there is a flow, in one direction or put him off.
the other; one either influences his society or is influenced | 7
by 1t5 ) ) ) JO S"J‘QJ p'\\i.('__ﬁ_}\_(_ -
:}' Fo answer this we must examine another perplexing statement of

Chazal, that three people were involved in formulating the Egyptian
decree against the Jewish people. Bilaam conceived the plan, Iyov
kept silent and Yisro protested and subsequently fled.

Several generations later we encounter another righteous
man in a corrupt gengration: Noah, builder of the ark and
regenerator of humanity after the Flood.
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Bilaam who devised it was slain [in battle], Iyov who
silently acquiesced was afflicted with sufferings and
Yisro who fled merited having his children sit in the
Chamber of the Hewn Stoges [the Sanhedrin] (Sotah
11a).

W?l}: did Iyov deserve to be so terribly afflicted on account of his

silence? Yisro, who did protest, was singularly unsuccessful and
worse, yet he had to flee. Iyov would have accomplished nothing by
speaking out, so why was he punished for not doing something
whose effectiveness would be nil in any case?
M\ The understanding of this is that the purpose of the suffering that
Iyov underwent was not solely to punish him, but rather to teach and
point out to him his failings and wrongdoings. [Punishmentir
general is to be understood in this manner.] True, had he protested
the decree against Israel, his advice would not have been taken and
~his protests would have been of no avail. But neither, for that'matter,
are a suffering person’s moans of any help, yet he continues to groan
and cry out in pain. If Iyov. kept silent, it was an indication that
Israel’s suffering didn't really bother him. As es tut vay shreit men —
“When in agony, one cries out.” If he would truly have felt Israel’s
pain and affliction, he would have cried out in protest, much as he
did for his own suffering. His silence then betrayed his lack of care
and empathy, and'this was the lesson that was taught to him through
his own pain and suffering.
KL This too, was the case with Noach. Had Noach beeri_concerned
with the destruction of the world and its plight, he would have
prayed regardless of whether he thought his prayers would succeed
or not. The fact that he did not pray for his generation revealed a lack
of concern for its destruction. This is why it was named Noach’s
flood, decrying this very lack of concern.

In Noah, we find the first stirrings of a_departure from
self to improve and rehabilitate one's fallen fellow. In the
year 1536 from creation (2225 BCE) G-d told Noah that
“the end of all flesh has come before me, for the earth is
filled with violence” and that He therefore intends to “bring
a deluge of water upon the earth, to destroy all flesh” and
start anew with Noah and his family.® Noah is instructed to
build an ark so that they may survive the Flood. Qur sages
relate that Noah worked on the ark’s construction a full one
hundred and twenty yvears; all this time, he called out to his
generation to mend its ways and avoid catastrophe.”

However, the Zohar criticizes Noah for the fact that, de-
spite his efforts, he did not pray for the salvation of his gen-
eration, unlike Abraham and Moses who pleaded with G-d
to spare the wicked.® This implies that, ultimately, it did not “)f'
matter to Noah what became of them. Had he truly cared,
he would not have sufficed with doing his best to bring
them to repent but would have implored the Almighty to
repeal His decree of destruction—just as one who is per-
sonally threatened would neven say, “Well, I did my best to
save myself,” and leave it at that; but would beseech G-d to
help him., o

% In other words, Noah’s involvement with others was
limited to his sense of what he ought to do for them, as op-
posed to a true concern for their well-being. His “self’ had y
sufficiently \broadened to include the imperative to act for
the sake of another, recognizing that the lack of a social

'gﬁscience is a defect in one’s own character; but he fell
“short of transcending the self to care for others beyond the
_consideration of his own righteousness. - ° ‘
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other.”® After coming to recognize the Creator, he devoted
his life to bringing the belief and ethos of a One G-d to his
generation. Whe_gever he went, he “cau.:s__ed G-d's name to
be known in the §vorld.""" Abraham also concerned himself
with the more mundane needs of his fellows, offering his
tent as an open house of refreshment and lodging for all
desert wayfarers, regardless of spiritual station.”

The selflessness of Abraham's concern for his fellow is
demanstrated by his daring intervention on behalf of the five
sinful cities of the Sodom Valley. G-d had decided to destroy
these cities for their wicked ways. Abraham petitioned G-d
on their behalf, using the strongest terms to demand of G-d
that he spare these cities for the sake of the few righteous
iindividuals they might contain. “It behooves You not to do
such a thing,” he challenged G-d, “to slay the righteous with
the wicked... Shall the judge of the universe not act justly?!™"
Abraham put his own spiritual integrity at risk for the sake of
the most corrupt of sinners—he was prepared to incur G-d's
wrath upon himself, giving precedence to their physical lives
over his own relationship with the Almighty.

And because people sensed that he had their own good,
and only their own good, at heart, they responded. When
Abraham and Sarah left Charan for the ‘Holy Land, they
were joined by the “souls which they had made in Cha-
ran’—the community of men and women who had rallied

to their cause.'

L
- But even Abraham's love is still imate. It took

- ‘another four centuries for the epitome of selfless devotion
“to one's fellow to emerge in the person of Moses.

Abraham's virtue over Noah was that his objective in re-
lating to others lay not in realizing the potential of his social
self (as was the case with Noah) but in achieving the de-
sired result: to transform their behavior and character,
bringing to light their good and perfect essence. But therein
also lies the limitations of Abraham's love: ultimately,
Abraham's kindness had an ulterior motive. True, it was not
a personal motive; true, it was a motive that sDeUs the tre-

cipient’s ultimate good and is consistent with the recipient’s

true self; but it was an ulterior motive nonetheless.

9 our sages describe how Abraham's hospitality was but a

part (expressed, unexpressed or even unconscious) that
“You don't care for me as I am, only.for what you wish to
make of me. So you don't really care about me at all.” True
one’s only desire is to'reveal the other's essential self: bu1;
this is a deeper, still unrealized, self. One's love fails tc,> ad-
dress the other as he now, expressly is focusing instead on
one’s knowledge of what he latently is and what he can and
ought to make of himself,

Ao In contrast, Moses’ love for his people was utterly self-
less. His was an unconditional love, one that is unassuming
of what they ought to be or what they are on a deeper, yet
unrealized level. He loved them as they were. and éid 'eve-
rything in his power to satisfy their needs. both material
and spiritual.

When Moses pleaded with G-d on behalf of the wor-
shippers of the Golden Calf, he did not sav “forgive them
because they will repent” or “forgive them for tTley carry
great potential,” only “forgive them. And if You won't, erase
me from Your Torah."* Either You accept the sinner as he
is, or put together a'nation and Torah without this Moses.

&1 The difference betweer: Moses and his predecessors is also
reflected in the extent of their influence w_(;1[1':3‘11;:}r_f-e.:i]ows.
Epoch, with his wholly self-directed righteousness, had no
influence, and was_himself susceptible tofinﬂue:n:.e. Noah
who extended himself to his fellows—but only because he

recognized that concern for one's fellow is an integral part
of a perfect self—was not i e," but did not influ-

ence. Abraham’s teaching and instruction. free of such per-
s'cmal bias, was_embraced bul@uci_escf‘mgs; but
since even Abraham's efforts fell short of the pure defini-
tion of selflessness, his influence was correspondingly lim-
ited. Today, we have no traceable heirs to Abraham's

'discig}es (what, indeed, ever became of the “souls they had
- made#n Charan™?). But the effects of Moses’ utterly selfless
love are eternal: his guidance and leadership of his people

yielded a nation whose endurance inuity,

to this very day, defies all laws of history.
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means to achieve his goal of converting his ‘guests to a be-
lief in G-d. 16 The same is true of Abraham’s valiant prayer
on behalf of the Sodomites. He beseeched G-d to spare
them because of the righteous in their midst—as long as
righteous individuals remain in a city, there is hope for the
wicked as well.'”” On a deepenlevel, he was referring to the
“righteous one” within the wicked person, his inner potential
for good; spare them, Abraham was saying, perhaps the
good in them will friumph yet. As soon as he became aware
tr}_.x\at the wicked of Sodom were beyond hope, he ceased his
prayers.

Such love and concern—for the sake of the potential
good that one sees in another—is a love that is tainted,
however minutely, with selfishness: one is relating to one's

fellow not as one's fellow sees himself, but with an eye to
one’s own vision of him. This allows for a reaction on his
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“And he sent forth the raven, which went out to and
fro, until the water was dried up from the earth” !

As the flood subsided, Noah sent out a raven to see if the
earth was yet inhabitable.

Rashi quotes two Aggadic comments on this verse, both
of which require elucidation. The first concerns the phrase
‘t6_and fro’ which is interpretated as going around and about
the ark in circles. The raven did not go on its errand to seek
out dry land, says the Gemara,? because it suspected Noah
of designs on its mate. The obvious question is how Noah,
the very emblem of morality in his generation, could
conceivably have been suspected of such a perverted desire.

Ao But the raven would
have returned to take advantage of the benevolence of Noah
even if it had found a place to rest. Then why send it? The
Midrash'® on the verse emphasizes the question: nx  nowm
7w qen nbw 14an .amya i one sends darkness, it induces
greater darkness’. This is intended to imply that one should
not send an unworthy messenger, since such a messenger
never enlightens the sender by bringing back a true message.
How, then, could Noah have expected an answer from the
cruel arfd unclean raven?

2

God. The following dialogue is recorded in the Midrashic
anthology Yalkut Reuveni’,
O3 AT RWIW AYapA am7 1aTET nbw anb XUn a9 a9nx
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R. Hiya said — Why did he send the raven? As an
indication that God who is merciful had become cruel
like araven. R. Yose said — But it is written (of Noah)
a righteous, perfect man’, so how could he address
an accusation against God? R. Hiya said — Because of
his great distress, since we have learnt, thal man is
not judged (for his words) in distress. 1 ;

Such was Noah’s motive in sending the raven — he was
complaining to the Almighty Himself.

¥ Nonetheless, Noah was chided by God for his belated
concern for mankind, as we read in a subsequent passage in
the same Midrash, on the verse: 1R 113 w1 DR 120 M1 K¥™

“And Noah went out (from the ark), and his sons
and his wife and his sons’ wives with him. % Our
Rabbis taught — What did Gdd reply to Noah? When
he went out of the ark and saw the world destroved
he began to weep, ‘Master of the World,” he cried,
Thou art called Merciful. Why didst thou not have

mercy on Thy creatures?” God replied fo him:
~Foolish shepherd! Now you have spoken thus, but
not when [ told you that I was about fo bring a flood
upon the earth ... As soon as you heard that you
would be saved in the ark, the destruction of the
world no longer troubled your heart.. ' On per-
ceiving this, Noah at once offered sacrifices to God. 1>

& The psychological insight of this Midrash is of general
validity. It was Noah’s own guilty conscience which led him

subconsciously to accuse another. in mthis case God, of ™
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fault in himself. This accords with the famous Talmudic

maxim. ‘
‘Whoever disqualifies, disqualifies with his own
blemish'.l:'“

Lo mmna bown b

29 Using this same maxim, the Maharshal!? explains the
raven’s suspicion of Noah. The raven itself, according to the
Gemara, did not adhere to the prohibition against co-habitation
with its mate during the flood. The reason for the prohibition
was that those who-were safe should not indulge in their own
pleasures while the rest of the world was in the throes of
destruction. The raven, a symbol of crueity and unenlightened
self-interest, was not concerned at the sufferings of the
outside world and transgressed the prohibition. Having itseif
sinnéd in ‘this manner, it at once suspected Noah too of
sinftil lust, though as a matter of fact Noah was the-only man
free from such guilt and had been chosen for this reason to
be saved. Similarly we find Korach accusing Moses and Aaron
of lording it over the people of God, though in fact Moses
and Aaron were the humblest of men, and it was Korach
himself who sought honour and distinction.

Aby mabat an m by qdbat an

“Thoughts which lie in your own heart concerning

others yoii are apt to imputg to those others”. 18 |

A person’s bitterness at his own fate and his criticism of
the characters of others often stem from his unwillingness to
probe himself. Instead of seeing his.own fault in others or

.own ways, Then he will be happier in himself, without the

frystration that made him bitter against God and man.
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“Right yourself first and afterwards right others
is an old Rabbinic adage.
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" We tend to resist moving beyond our middos comfort zone. The! &
almost paranoiac fear of being taken advantage of is one of the’

most pervasive dreads of twentieth-century secular society: The
hidden suspicion that lending a neighbor an egg may (Heaven for-
fend) lead to lending a cup of sugar, and 0ssibili-
ties are unlimited, has led to a certain reluctance for some people
to develop relationships with their neighbors. B '




31 Needless to say, it is
certainly an uphill battle for any couple to maintain a reasonable
level of shalom bayis (let alone the love, brotherhood, peace, and
companionship we wish them at their sheva berachos) when appre-
hension and fear of being taken advantage of replace trust in the
marriage. The same suspicion results in taking measures to avoid
being “too good.” The fear of being “too self-protective” is heard
with far less frequency. .

What are we actually afraid of? After all, we can always lend
the egg and stop at the fragile and priceless family heirlooms. It is
pos'sible to go as far assuming that an error on the side of giving
may result in being brought closer to each other, which is what we
want most deeply inside. At worst, the possibility of responding
self-protectively can always be reserved for the far less likely situa-
tion of genuinely unhealthy imbalance (which in marriage would,
of course, need the serious counsel of an experienced spiritual
guide rather than a self-prescribed double dose of inflexibility).

32 The fear is that somehow we will lose ourselyes. Qur sense of
our own significance on a deep and authentic level has been so
. degraded by our times and our insecurity. The times in which we

 live are so superficial and consumer-oriented. that giving away
anything tangible at all leaves one feeling as though he has some-

- how compromised his value as a person. After all, if his worth as a
. person can be determined by possessions, he would need a very
/ good reason to part with them. In a similar vein, if his significance
~to his spouse is measured by how much the other gives rather than
~how much he gives his spouse, then the smallest compromise is a
- degradation,

ﬁ@ Th_e_ fact is, of course, that our human worth is determined nei-
“ther by possessions nor by the ability to dominate. It is resolved
- day by day as we choose to give the divine spark within us arficu-
tion. We can’t lose ourselves. The soul within us is eternal. The
ore we fear losing ourselves, the more we suppress the side of

- ourselves that is the most authentic and enduring. When we let go

of this fear, we can truly be ourselves.

—

The nature of fire is to ascend to its source. The core of the middah
of fire is our longing for significance. Its negative manifestation is
arrogance, which is, as we know, far too often the fruit of inseci-
rity in one’s sense of significance, Invariably, anger is an insepara-
ble partner of insecurity, as any affront is seen as a statement about
one’s lack of significance. This leads to an overdeveloped sensitiv-
ity to one’s own “piece of the pie.” Any insult no matter how mi-
nor, is a slur on one’s importance. The only way the insatiable
need for ascent can be assuaged, even briefly, is by momentary
dominance over others. The fear of being “less” than anyone else
can lead even to hating those who ;jjre in any sense gifted or supe-

rior to us. B ;
3 The positive manifestation of this middal is humility. The fire
in one’s character can be redirected, and one’s sense of meaning
and significance can be defined by the degree to which one is truly
aware of the other people with whom one is interacting. ing-
there in the fullest sense for the other person validates one’s own
significance. Learning to see others in this light causes one to re-
place anger and envy with responsiveness. ' - ‘
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The Talmud tells us that as a reward for moving beyond the pa-
rameters of one’s character traits, Hashem forgives all of one’s
transgressions. To understand this better, let us take a deeper look
at how we define ourselves. o

Once the surface is scratched, we come to understand that we
are far more than the sum total of our possessions. We also realize
that we are similarly not definéd by the degree to which we can
‘preserve ourselves by retreating from giving. What is left under
the surface is the stuff from which our characters are formed- our
middos. .
Pk The middos are the means of getting to know the spark of
Hashem within us. They are the foundation from which all of our
access to the higher part of us stems.

3% In Tanya, the author explains
the nature of our middos by using the paradigm of the physical
body. The body is physically composed of the four elements —
fire, wind, water, and earth; from them the limbs and organs of the
body are formed. They mold the body’s potential, both for health
and for illness. Similarly, there are four spiritual elements that
form the basis of all of one’s middos. These elements can be used in
many ways to create spiritual health or to do the opposite.
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